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zi han di jio
ZE Eh TSZEHAN

zi hanyan [i yl ming yu rén
OFZEFZH 5 my b=

The subjects of which the Master seldom spoke were-profitableness, and also the
appointments of Heaven, and perfect virtue.
WMZ  comes from [¥(a net to catch birds) and + ( along handle). Z2&  a flag of son of heaven(_’K ) used for
honor guard — rare/ seldom  B¥] comes from “K(grain) and !] (a sharp blade). —
harvest/gain/profit/benefit/sharp Traditionally 7| was | of J&##|H (Heaven gives birth everything, nourishes
them, and makes them what they should be.) [YiJing 5% Qian #%) and of Fi|3& 3.2 Fnith (F] makes everything in
its right order harmoniously.) #l] was supposed to be something like a good function of heaven. In Xian Wen (Heen
Wan 7%f#)), The Analects Giizs), [ iF] 5% (a man) in view of gain, thinks of righteousness | , this /] was

supposed to be something which would hurt F%.

da X|angdangrenyue da zaikdng zi bo xué ér wusudchéngming

O 4 ANH KSR L MR Bk

A man of the village of Ta-heasng said, "Great indeed is the philosopher K'ung! His
learning is extensive, and yet he does not render his name famous by any particular thing."
W =4 (da xiang, Ta-heasng), the name of # which consists of 500 families. MfL7-(kdng zi, K'ung) MKk T
Great is Kong Zi.  This has been regarded as a word of praise and the man thought it a pity that Kong Zi was not
famous in anything. Zhu Xi explained that the man did not know the fact that the virtue of Kong Zi was so great

that people would be influenced without knowing it.

zi wénzhiweimén di zi yueéwu hé zhi zhi yu ha zhishé ha wu zhi

T S T R (AT B A B R

The Master heard the observation, and said to his disciples, "What shall I practice? Shall I
practice charioteering, or shall I practice archery? I will practice charioteering."
Mt shé  High value was placed on ceremonial aspects of shooting procedure B4 yu Charioteering was
regarded as a mean practice. BMThis has been regarded as a self-humiliation of Kong Zi on having a word of praise.
B XL fL - sounds like a paradoxical expression. Below Kong Zi said of himself, ”"When | was young, my condition
was low, and | acquired my ability in many things, but they were mean matters. Must the superior man have such
variety of ability? He does not need variety of ability” When he was young, he thought of making charioteering his
career, however, he made up his mind making learning his career at the age of 15. Kong Zi was supposed to have

said to his disciples, “Will the man be satisfied if I might have become a famous charioteer?”
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zi yuémamian i y& jin y& chunjianwdcéngzhong
O HFf & et A #l e & 18 2%

The Master said, "The linen cap is that prescribed by the rules of ceremony, but now a silk
one is worn. It is economical, and I follow the common practice.
Wk ma linen/hemp/flax ~ Wi chdn used as % sTin ancient times, which was a thread of silkworm. The
development of silk cultivation made it easier to get silk clothes. M In ancient China, the beginning of the rules of
proprieties was the capping when a boy became a man.  The capping took place at the top of the eastern steps,
(appropriate to the use of the Master) - to show that the son would (in due time) take his place. (The father) handed
him a (special) cup in the guests' place. Three caps were used in the ceremony, each successive one more
honourable, and giving the more importance to his coming of age. When the capping was over, he received the
name of his maturity. So was it shown that he was now a full-grown man. He presented himself before his mother,
and his mother bowed to him; he did the same before his brothers and cousins, and they bowed to him - he was a
man grown, and so they exchanged courtesies with him. In the dark-coloured cap, and the dark-coloured square-cut
robes, he put down his gift of introduction before the ruler, and then proceeded with the proper gifts to present
himself to the high ministers and Great officers, and to the old gentlemen of the country - appearing before them as
a man grown. (7&#3% [Guan Yi; The meaning of the ceremony of capping]) ” A man without capping was regarded

as a lower class people.
baixia Ii yé jin bai hd shang tai yé suiwéizhongwu congxia
FE Tt AT b RtlhE &k S T

"The rules of ceremony prescribe the bowing below the hall, but now the practice is to bow
only after ascending it. That is arrogant. I continue to bow below the hall, though I oppose the
common practice."
W According to the #z&(Yan Yi; The meaning of the banquet) , “The ruler sends the cup round among the guests in
order; and when he has given a special cup to any, they all descend, and bow twice, laying at the same time their
heads to the ground; after which they ascend, and complete their bowing - thus showing the observance due from
subjects.” However, at the days of Confucius, it became a new trend of the beginning of the dog eats dog era to bow

staying up on the hall. If Confucius alone would descend, it could have led to an embarrassing situation.

Zi jué si wa yi wu bi wu gu wd wod
O -8 DL 5 o R i R

There were four things from which the Master was entirely free. He had no foregone
conclusions, no arbitrary predeterminations, no obstinacy, and no egoism.
Warbitrary  Based on random choice or personal whim, rather than any reason or system Mobstinacy <«
obstinate  Stubbornly refusing to change one’s opinion or chosen course of action, despite attempts to persuade
onetodoso M#fijué=# comes from 5% (thread) and JJ (blade) and [! (strike), which means to cut it down. W
#: wl  stop doing/quit/break away from BE yi intention/ thought/ idea/ opinion/ wish  Confucius followed
not his & but 7 (li: the rules of propriety). M. bi must/ certainly/ surely Confucius did not stay in the
wrong administration but left it. B[ g0 comes from []and 7, four sides of i are blocked. "There being
instruction, there will be no distinction of classes (WEI LING KUNG XV)."  Confucius met a disciple not by his

class but by his ability to learn. B3I wd I/me The Master said, "A transmitter and not a maker, believing in
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and loving the ancients, | venture to compare myself with our old Pa'ng.( SHU URH VII)"  Confucius talked about the

ancient matters as they were, and never gave his own original interpretations.

zi wei yu kuangyué
OFHR EH

The Master was put in fear in K'wang.
M According to Sima Qian (F1f§i#) ,Yan Ke (Bi) , a disciple and a charioteer of Confucius, once came to
K’wang as the charioteer of Yang Hu (F5/£) who had invaded into the town through a gap giving damages to the
people of the town. When Confucius’s party arrived at K’wang, Yan Ke was supposed to have been talking about
the gap. Someone who noticed him as Yan Ke listening to the talk found a suspicious man like Yang Hu on the
chariot. The people of the town surrounded the party and confined them. Both appearances were said to  be close.
The damages given by Yang Hu seemed to have been so great that they would not like to deal with the incident
calmly. BE wéi fear/respect One interpretation was that the Master was put in fear (), the other one was that

the Master was aware of the will of the Heaven and respected () it.
wénwang ji_mowénbd zai _'zj_ hi
3 E B S AELRT

He said, "After the death of King Wan, was not the cause of truth lodged here in me?
BMcause A principle, aim, or movement to which one is committed and which one is prepared to defend or
advocate MCwén culture/ literature/ writing/ beauty of design or pattern ~ According to ZhuXi(4%%), the rules
propriety, music, systems and institutions (7525 %)  MKing Wan had gone some 500 years ago, however, his
ideals still stays here in me.

tianzhijiangsang st wén yé hou si zhé bu dé yu yd si wén yé tianzhiweisang st wén yé kuangrén gi ra yu hé
H2 BRI SC M 4 B 5 A BT SC MK 2 A BT S (B ST

"If Heaven had wished to let this cause of truth perish, then I, a future mortal! should not
have got such a relation to that cause. While Heaven does not let the cause of truth perish,
what can the people of K'wang do to me?"
W sang perish/ be lost sang mourn/ funeral M#%JE& hou sizhé persons who will die after King Wan
Wiy participate/ take part yU and/ give/ get along yG Being put in the end of a phrase, it shows question,
lament etc. M"The Master seldom spoke the appointments of Heaven”, and this was it, which seemed to come out

under this kind of severe situations..

tai zaiwén yu zi gongyué fu zi shéngzhé yu hé qi duonéng yé
ORI T E H T B # B e
A high officer asked Tsze-kung, saying, "May we not say that your Master is a sage? How
various is his ability!"
M In ancient china. a sage (%) or a superior man (2 -) should be someone who can get the right person of right
ability in the right position with his virtue and who should not be a man of various abilities. W7 & zigong,
Tsze-kung was very involved in foreign affairs at the time of Duke Ai of Lu (B&R%4). According to Zuozhuan
(/£1%), he had a negotiation with a high officer of Wu (£) in place of Duke Ai. This conversation was supposed to

be made on that occasion.
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Zi gbngyué gu tianzongzhijiangshéngyouduonéng yé
+ B HE XM 2 8 XL R

Tsze-kung said, "Certainly Heaven has endowed him unlimitedly. He is about a sage. And,
moreover, his ability is various."
Wit zong becomes f(put/ release/ free) . #it cong becomes #it:(follow). ## comes from M (zdng/ cong) . which is
two persons listening each other or following each other. Kfft.>~ Heaven, listening to Confucius, has admitted
him to be ~. B Tsze-kung was quite aware of Confucius being endowed by Heaven and he was so smart that he

made the high officer remind of %#(Shun) who was the great sage and the man of various abilities.
Zi wénzhiyué tai zai zhi wo ha wdshao yé jian gu duonéng bi shijan zi dud ha zai bu dud yé
FHZE RS A D WS E R A T2 TR A S b

The Master heard of the conversation and said, "Does the high officer know me? When I
was young, my condition was low, and I acquired my ability in many things, but they were
mean matters. Must the superior man have such variety of ability? He does not need variety of
ability.
B Tsze-kung reported this conversation to the Master. The Mater would have recognized that not only the high
officer but leading foreign officers might also know his variety of ability. The Master was supposed to caution

Tsze-kung about his smartness that he was neither a sage nor a superior man..

laoyué zi yanwuabu _shi gu i

EHA = B R

Laou said, "The Master said, 'Having no official employment, I acquired many arts."
M 22 lao, Laou is a disciple. His social name is 7-#£(Zizhang). He was such a budding and energetic disciple that he
asked something hard to ask, which could be put on here. The Master’s words were so simple as R4

(bushiguyi).

ZI yuewuyouzh hi zai wi zhi yé you bi fi wen yu wokongkong rd yé wokou gj lidangduan ér_jié yan
OF FI B FoT ok et b [ e 22 28 At il 35 1 S oo 75

The Master said, "Am I indeed possessed of knowledge? I am not knowing. But if a mean
person, who appears quite empty-like, ask anything of me, I set it forth from one end to the
other, and exhaust it."
M exhaust  Expound on or explore (a subject or options) so fully that there is nothing further to be said or
discovered. M4 originally comes from “% (shi arrow/ vow/ swear) and [-{(a box in which the vow is preserved ),
which is to keep words. In Confucius days, %1 was supposed to Fil(ci), which came from &](sT control) and &
(yan words), making right use of words. Confucius did not think of gaining nor giving knowledge on it, but helping

someone eager to learn find out the right words about it examining everything he knows on it.
zi yuéféengnidobu zhi hé buchi ti wa yi ﬂ hi
OFH BB N E A HlE & =T

The Master said, "The FUNG bird does not come; the river sends forth no map:-it is all
over with me!"

B Confucius was quite aware of his role as the successor of culture of the king Wen of Zhou (J& 3L £), however, he
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was the man of various abilities, and the Heaven did not show any sign of Fung bird and He Map, which at last
made him feel all over with him and stay further modest. BB\ féng nido, An immortal bird whose rare
appearance is said to be an omen foretelling the appearance of a sage.

M [&] ta, A figure shown on the back of the mythical dragon horse coming out from the He (i,

.o

‘ o T 5 river) at the time of FuXi ({Kk#%. a far ancient day’s sage “king” ), which is known as the He
§ b & Map (or the Yellow River Map). {#/=2#5{#] (the Yellow River) FuXi is considered the originator
seveee of the trigrams (/\ # BaQua) of the I Ching (Z#% Yi Jing).

“Then in accordance with (the height of) heaven they did service to Heaven, in accordance with (the lower position
of) earth they did service to Earth; taking advantage of the famous hills they ascended them, and announced to
Heaven the good government (of the princes). When thus at the felicitous spot (chosen for their capitals) they
presented their offerings to God in the suburb and announced to Heaven (the general good government from the
famous hills), the phoenix descended, and tortoises and dragons made their appearance. When they presented
their offerings to God in the suburb the winds and rains were duly regulated, and the cold and heat came each in its
proper time, so that the sage (king) had only to stand with his face to the south, and order prevailed all under the

sky.(LiQi Ti&38) . LiJi Mg )”

zi jlan zi cwzhemlan y| changzhe ézhejlanzhlswshao bi zuo uozht bi qu

OFREBERE &K S T WPN S FDY

When the Master saw a person in a mourning dress, or any one with the cap and upper and
lower garments of full dress, or a blind person, on observing them approaching, though they
were younger than himself, he would rise up, and if he had to pass by them, he would do so
hastily.

B 75 zhdn cul A dress of the mourning of three years 5% zi cul A dress of the mourning of one year W/
shao; young shé&o; few M{E zud make/ work/ compose/ write/ act/ perform Traditionally regarded as #C(rise
up). 1 comes from A and “F, and the old meaning of 4 was to stop doing ~. M qi hasten/ hurry/ be attracted
to, however, it was the way of walking at the time of ceremony B The Master was supposed to give way to those

persons and walk away showing his respect for them.

yanyuankui rantanyueyangzhl mi gaozuanzhi mi jianzhanzhi zalqlan hi yanzaihou

OCEMBAZBE M RS B 2HBE 2ANZEER

Yen Yuan, in admiration of the Master's doctrines, sighed and said, "I looked up to them,
and they seemed to become more high; I tried to penetrate them, and they seemed to become
more firm; I looked at them before me, and suddenly they seemed to be behind.

M penetrate  Go into or through (something), especially with force or effort B A yan yuan Yen Yuan [E hui is his
given name and i is his courtesy name. He was supposed to be the best disciple to understand the Master’s
doctrines. B{TZificsi  When you are sure to be close to the mountaintop, you will find another higher
mountaintop. M2 %% The more you break it down, the more firm core of it you will find. BIEZ (ERIZETE

% The Master invites me to learn it more, and at the same time he observes me if I have learned it from behind.

fi zI xtnxtnranshanyouren bo wo yi wen)‘iuéw' yl Ijg
RAPEAEEN & o AR SR B LA
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"The Master, by orderly method, skillfully leads men on. He enlarged my mind with
learning, and taught me the restraints of propriety.
M restraint Prevent (someone or something) from doing something; keep under control or within limits. BAE7EA
Step by step BEF A Invite someone doing good M{EF LIS Enlighten me widely with #F(Shi;Book of
Poetry), (Shu;Book of History) and so forth which had been preserved in the world. B#FLLi#% (The more you
learn, the better way of bundling them you will need, which is the rules of propriety.) Control myself according to

the rules of propriety.
XU E)Eg bu ngng ji]ié wucai rd yousud Ii zhu é[ suixu c/éngzhi moyou yé yi
RRAEA T SR £ A0 P a7, 5 WEREAK i -2 < A6, £

"When I wish to give over the study of his doctrines, I cannot do so, and having exerted all
my ability, there seems something to stand right up before me; but though I wish to follow
and lay hold of it, 1 really find no way to do so."
Mexert Make a physical or mental effort B&E comes from M (net) and HE(beast) , which means to wait for the
beast get tired out and catch it.  f& pi gettired #Bba cease/ finish/ stop/ give up BME zhuo originally the
biggest spoon ELfif a man of transcendence MK mO=% mo=1E wl no/not > was supposed to come from
-~ and “K(tree) , which was the top of a tree and originally had both meanings of head and end of a thing. After 44
K shimo, %# meant the beginning and K meant the end. James might have regarded =.f§ as something which
stood up so high to lay hold of it. B you is a word having multiple meanings like depend/ use/ cause/ due to/
because of/ by/ follow/ obey/ reason and so forth. BYen Yuan was as good as the Master at learning, however, he
had neither career in the government nor in leading disciples of various abilities, which might have prevented him

from getting hold of all possibilities of the Master.

Zi ji bing ZI 10 shiménrénwéichén
OFIR I AP AR B

The Master being very ill, Tsze-loo wished the disciples to act as ministers to him.
WY% ji Adisease 7 bing A severe discase BT zi 10 Tsze-loo His courtesy name, his given name is
yéu Yew, and his family name is fif zhdong. The Master said of him as “ In a kingdom of a thousand chariots,
Yew(Tsze-loo) might be employed to manage the military levies(2A & 25 7. KUNG-YAY CH'ANG V)" He was brave,
always ready to follow him and a quite few disciples speaking out to the Master. He was supposed to see the
Master as someone far beyond the dukes and himself as his minister, that made him pay vassal homage to the
Master.
bingjianyue jit yi zaiyouzhixingzha yé wuchén ér wéiyduchénwushui gi g tian ha
9 A HARB B 2 AT AR B MR A B & 5l ORoR-F

During a remission of his illness, he said, "Long has the conduct of Yew been deceitful! By
pretending to have ministers when I have them not, whom should I impose upon? Should I
impose upon Heaven?
M remission A temporary diminution of the severity of disease or pain B Traditionally, these words have been
regarded as those of cautioning him seriously for what he did. The Master could have assumed it because of his too
much stalwart support to him. ” Oh! Yew! You’ve done it. What a helpless guy you are, aren’t you! Are you going

to make me deceive Heaven?”.
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%L yl Eﬁi qi si %ﬂ chénzhishou yé wu r)Lrl_g si %U ér san zi zhishou hu E yu z((‘)/n bu /dElé da z_z‘a'ﬂg yu si %U dao 10 hu
THLEIEN B2 FHEEE A~ =12 FFH T it AR ZE TR E K

"Moreover, than that I should die in the hands of ministers, is it not better that I should die
in the hands of you, my disciples? And though I may not get a great burial, shall I die upon
the road?"

WL~ S~ [s~ not better than~? M{{f zong Though M There being instruction; there will be no

NN

distinction of classes(#i% A%+ WEI LING KUNG XV)”  In the Confucius school, the master and the disciples are
men in the same camp, neither in duke and minister relation nor in lord and vassal relation. The Master would like
to let them know rather die in the hands of them. When Confucius died, his disciples had the mourning of three

years for him.

zi gongyuéydumeéi yu yu si yundu ér zangzhuqiushan jia ér guzhi zi yué gi zhi zai gu zhi zai wo dai jia zhé yé
OF 50 F B 5o T NI T ok ook £ B30 38 1~ 15 s & ke A 2 5
Tsze-kung said, "There is a beautiful gem here. Should I lay it up in a case and keep it? or
should I seek for a good price and sell it?" The Master said, "Sell it! Sell it! But I would wait
for one to offer the price."
W[ yun du  also means to hide one's light under a bushel M jia price & gt sale 7T(go)id(shang peddle)
A4 (sit)E(gu sale in a shop) #H shanjia abuyer offering a good price f#H daijia wait for the buyer Wi gi
both buy and sell, which comes from the sound “gu(%)”. B Confucius visited around the dukes without getting a
right position for more than ten years. Once the Duke of Lu(#§/) would like to call him back, however, the
ministers called his disciple (44 [Ran You| Yen Yew)instead of him. Tsze-kung was supposed to tell him to manage
to call the Master back to Lu. When it came to the chance, Tsze-kung asked the Mater if he would accept it, as is

my interpretation.

OF ik

The Master was wishing to go and live among the nine wild tribes of the east.
B China(*'[E zhong guo=#E & hua xia) originally meant the civilized part of the earth, and the eastern part of
uncivilized earth was called Yi(3), the southern part of it was Man(Z&), the western part of it was Rong(3X), and
the northern part of it was Di(K). The east end was considered the place where the sun bathed itself in the clean
hot valley and the nature of the people might be mild and polite loving their music and dance. Confucius’s virtue

seemed to be underappreciated by not only dukes but ordinary people of the day.
huoyuglou ra zht hé zi yuéjun zi ja zhi hé lou zhiyou
g 1 WA (o] 1 E s 12 (.2

Some one said, "They are rude. How can you do such a thing?" The Master said, "If a
superior man dwelt among them, what rudeness would there be?"
M7 Ibu  uncivilized/crude/narrow/coarse/rude  M"In teaching there should be no distinction of classes. (Wei Ling
Kung XV) " was the Master’s words. Confucius was confident that he could civilize them as Shun(%#) had
cultivated those eastern country people. The ears of civilized dog eats dog (7 I-) era people seemed to be narrower

for his words.
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zi yuéwu zi weifan U ranhouyuézhéng ya song gé dé qi sud
OF F & B b 48R 9 1 HE N % ok 2k
The Master said, "I returned from Wei to Loo, and then the music was reformed, and the
pieces in the Royal songs and Praise songs all found their proper places."
B The Master came home in the 11" year of duke Ai(34). This spring, Qi(%) attacked Lu(Loo %), 447 (Rén You
Yen Yew), his disciple, distinguished himself in the battle and ascribed the success to the teaching of the Mater,
which made it possible to call back the Master. While the Master in the Wei () said to the minister of Wei that he
had no idea on military affairs, being asked about the forthcoming battle. Yen Yew would have felt like walking on
thin ice to make his soft landing home. Yen Yew and Tsze-kung might be on pins and needles if the Master would

have these kind of conversation to the ministers of Lu when he came back.

zi yuéchu zé shigongqging ru zé shi fu xiongsangshi bu gan bu mian ba wéi jid kun hé you yu wo zai
OFH H R 2 AR S #e SN BN i N Rl e A R Bk

The Master said, "Abroad, to serve the high ministers and nobles; at home, to serve one's
father and elder brothers; in all duties to the dead, not to dare not to exert one's self; and not to
be overcome of wine:-which one of these things do I attain to?"
M abroad archaic Out of doors Mexert Make a physical or mental effort. Batfain Succeed in achieving
(something that one has worked for) MOriginally Z(shi) meant outdoor ritual festival, which was performed by the
Son of Heaven(%¥) in the suburbs to worship gods of mountains and rivers, and H(shi) meant indoor memorial
ceremonies for the ancestral spirits. 4¥(shi) also meant let someone do the business instead of the Son of Heaven,
which came to f#i(shi). So Z(shi) was the seasonal business of the Son of Heaven to let people know the time of
cultivation, and also meant the political behaviors. In Confucius days ordinary officers’ business were regarded as
f1:(shi) which meant to serve or services. So Z(shi) is supposed to have the meaning of worship, political behavior,
and service in Confucius days BAREAR~ Tlldo ~ no matter what B{i45 ~i% ? "You do it all”, has been the
traditional interpretation, however, Confucius lost his father when he was a child, and came back to his mother’s
home and also lost his mother in his younger days which meant he had no chance to serve his father. Furthermore
he failed to recover the power of Lu Duke against the ministers and had to leave Lu. He seemed to put the

importance on those to his disciples even though looking back his career.

Zi zaichuanshangyuéshizhé ra si fu bushézhoéuye
OFfE Il L HiiF iR frd £ &

The Master standing by a stream, said, "It passes on just like this, not ceasing day or night!"
M stream A continuous flow of liquid, air, or gas A mass of people or things moving continuously in the same
direction. A large number of things that happen or come one after the other. A continuous flow of a big river is
compared to that of day and night. BI# shizh& something which passes on  You can neither stop a flow of a
river nor get it back. So is what you have done to get a duke realizing your mission in vain for many years. W&
shé cease/stop/abandon/give order/ dwell/ reside This words had been regarded as his lament, however,

Zhuxi(%4:7%) regarded it as his will keeping on learning and teaching whatever might happen.
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Zi yuéwuweijianhao dé ru hao sé zhé yé
OFHER A FEM G A

The Master said, "I have not seen one who loves virtue as he loves beauty."
B s¢ originally comes from [I and A, which is a crouching person and a standing person making love. W
Qi(#), being afraid of Confucius, sent a bevy of pretty women to the Lu Duke(#/2) and the Lu ministers showed
up for their performances instead of their court duties for several days, which was supposed to let Confucius leave
the Lu court. This has been regarded as the Mater’s lament that they had lost their mind to care about virtue. It is
the nature of human being to love making love, and it is one of them to love virtue. Isn’t it pity if you could hardly
love virtue even though easily you love %.? You may be able to love both of them. As you may know, it is not easy

to make it.

zi yuéé)a‘%E ru vafé\ishénwéichépgii/ﬁ;glzhi wu zhi yé é)slE ru p\l'n di sur fu ﬂ%lm wu w/é\ng yé
O FF B 1T o R -8 1k 1kt B S iepg S & 1T 4

The Master said, "The prosecution of learning may be compared to what may happen in
raising a mound. If there want but one basket of earth to complete the work, and I stop, the
stopping is my own work. It may be compared to throwing down the earth on the level ground.
Though but one basketful is thrown aft a time, the advancing with it my own going forward."
M prosecution The continuation of a course of action with a view to its completion Bmound A small hill/ A
raised mass of earth and stones created for purposes of defence or burial. WA LA —% comes from 7ML
Rl R E AR AT RS (LU S — (762, 2 22 Oh! early and late never be but earnest. If you do not attend
jealously to your small actions, the result will be to affect your virtue in great matters; in raising a mound of nine
fathoms, the work may be unfinished for want of one basket (of earth), ( Hounds of Lu, Zhou Shu, Shang Shu) .”
This was the phrase that Duke Shao(3Z2) gave caution to Wu Wan(i& F) of Zhou (J&]). But here, it seems to be
the comparison between 1E# Il (lacking of the last step) and i &-1¥(making of a first step). The Master would
rather put an emphasis on making a wish, taking a first step, and keeping it always on your mind till you could

make it

Zl yué yu zht ér_bu dudzhé gi hui yé yu

O-F H .2 i< 4 St1e] th B
The Master said, "Never flagging when I set forth anything to him;-ah! that is Hwuy."

M ag Become tired or less enthusiastic or dynamic M sef forth present something or make it known W% dud

comes from 1f§ dud 1§ comes from | (mind) and [5. F& dud originally meant not a firm flesh B JE] hui Hwuy

EAYi yan yuan Yen Yuan [B] hui Hwuy is his given name. Most of disciples were supposed to be hard to keep their

concentration from flagging with the Master’s profound words.

zi weiyanyuanyué xi hd wajian gi_jin wulweijian gi zhi yé

W yé
Ol g il FET-& R EoR 7L R
The Master said of Yen Yuan, "Alas! I saw his constant advance. I never saw him stop in

his progress."
B The Mater’s party was blocked in a wild spot in a field between Chen () and Cai (3%) where they could hardly
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get their foods. There were no dukes who would like to invite the Master. And a disciple asked the Master first to
fall in step with dukes to get their supports and then get them level up, however, Yen Yuan asked the Master to
keep on going his way saying that it was the dukes’ shame that they could not understand the Master.

zi yuemlao ér bu X|uzheyou y| fu xiu ér bu shlzheyou y| fu

OfHHE MAFERARRKSMABEEARR

The Master said, "There are cases in which the blade springs, but the plant does not go on
to flower! There are cases where it flowers but fruit is not subsequently produced!"
M blade A long, narrow leaf of grass or another similar plant B spring Originate or arise from B mido
seedling/ sapling/ young plant B75 xiu  excellent/outstanding/superb BA superb sapling is quite a few, however,
the sapling does not always grow to be a good bearer. Traditionary this superb sapling was regarded as Yen Yuan
who died young, and this was supposed to be the lament of the Master. Zhuxi (22) took this as the Master’s
caution for disciples to keep on learning to be someone in the world. BConfucius who once was aware of being
given the decrees of Heaven said it twice that Heaven was destroying him when Yen Yuan died. He could not get
his right position while he was alive, which was a kind of /~5%3 (a tree producing no fruit). But there is a person

who keeps on producing fruit after the death.

zi yuehousheng ké welyanzhl lai zhézht bu ru jin yé si shiwashi ér wuwenyan sl yi bu zaweiyé yi

OFTFh A n[ELTERNHCH & A A 000 1T |- 11 40 B 5 7 A fe 4 2

The Master said, "A youth is to be regarded with respect. How do we know that his future
will not be equal to our present? If he reach the age of forty or fifty, and has not made himself
heard of, then indeed he will not be worth being regarded with respect."

B E wéi originally comes from [ (fd head of dead spirit) and S2/T\(hl zh&o tiger’s talon), which would give you a
shiver going down your back. Those coming from behind could have infinite possibilities making good use of the
accomplishments of the predecessors. What if those forties and fifties coming from behind have not made

themselves heard of? It is also pity that I am one of those, more than 2500 years after him.

zi yue fa XU zhigngggwucf)ng ha gai zh'v[v’éi%igjg th@nJé;ggwu;;u I:I uln V,L%_Y: ér bu |cong ér bu gai
OF Hihth e = e A Tok 2 B ITSE ALY = RE I o AR, 5 1t o AR i 1o

wlmo ru zht hé yé yi y|

EARAZ AT E R

The Master said, "Can men refuse to assent to the words of strict admonition? But it is
reforming the conduct because of them which is valuable. Can men refuse to be pleased with
words of gentle advice? But it is unfolding their aim which is valuable. If a man be pleased
with these words, but does not unfold their aim, and assents to those, but does not reform his
conduct, I can really do nothing with him."

M assent  Express approval or agreement W admonition A firm warning or reprimand BVAEE fayu
proper sayings  Can’t you follow the words of proper sayings? B32EL xtn yi  giving favorable consideration to
the counterpart Aren’t you pleased with words giving favorable consideration to you? MIt is not enough to

follow the proper saying and check the pleasing words if you could not reform yourself with them. This has been
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the traditional interpretation. W% fa was closely connected with punishment and Legge seemed to have regarded it
as “strict admonition”, however, ¥ was 7 (constant/ common/normal) according to the ancient dictionary(#i ),
which would be a kind of common sense or good conventions to be observed. Confucius’s motto was “In teaching
there should be no distinction of classes”, which was far beyond the common sense of status society of the day. He
not only changed himself but also the convention. $2Ei is likely to be taken as apple-polisher/adulator/obsequious
person and Legge did “it is unfolding their aim which is valuable”. But 32 is a kind of rule of propriety to smooth
human relations, which is next to flattery. Confucius also said, "The full observance of the rules of propriety in
serving one's prince is accounted by people to be flattery." It seemed to be quite difficult to show the difference

between them.

zi yuezhuzhongxm waydu bl ra ji zhéguod zé wu dangal

OFF & 1 15 HEACAAN 075 18 H 50 1 e

The Master said, "Hold faithfulness and sincerity as first principles. Have no friends not
equal to yourself. When you have faults, do not fear to abandon them."
W This is the same as the last half of those which appears on HEO URH I(%ifi%5—). B zhong(loyalty) 15
xin(reliance) can be a kind of being honest to others(/t) and to yourself({5). Even if it is ¥57&2 = (fa yU zhi yan
above), you should change what should be changed depending on your {5 (zhong xin). EYour followers are
likely to use $2HL = (xUn yu zhi yan above) which will cover up your faults, and you may even overlook them.

You had better go with someone who will speak out on you giving you a chance to search your conscience.

Zi yuésanjun ké dudshuaiyé pi fu bu ké dudzhi

O F R4 T U e % = 4

The Master said, "The commander of the forces of a large state may be carried off, but the
will of even a common man cannot be taken from him."
B'¥E jon  military force of 12500 soldiers Two Jun(#)s; the force of a duke of a small state Three Juns; the
force of a duke of a large state  Six Juns: the force of the Son of Heaven(’X-f-) =% san jin means a Duke of
a large state Ml shuai commander-in-chief BT pi originally comes from pair PEHUChs pi fl pi fu is
husband and wife t:(shi) is the status to be able to be an official, however, PEX is below —:(shi)and just an
ordinary man. B There were not a few ordinary men among Confucius’ disciples. The Master let them be aware of

the importance to have your will and keep it holding on.

zi yué yi bi yunpao U yi hd hézhé Ii ér buchizhé q| you yé gﬁi

O+ H ik £ K?&%@%iﬂﬁ?ﬁb%,\mm

The Master said, "Dressed himself in a tattered robe quilted with hemp, yet standing by the
side of men dressed in furs, and not ashamed;-ah! it is Yew who is equal to this!
M /attered Old and torn; in poor condition Mquit join together (layers of fabric or padding) with lines of
stitching to form a warm garment M Aemp The fibre of the cannabis plant, extracted from the stem and used to
make strong fabrics M¥% bi tattered/worn out Wi yun tangled hemp M4E pao robe/gown MJL ha
foxM%% hé badger/raccoon dog M you Yew ff (zhong: family name) Hi(you; given name) 1% (zilu

Tsze-loo; courtesy name) M This is something that Confucius could hardly do who follows the rules of propriety.
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bu zhi bu giu hé yong bu zang

ANBEASSRATT A ik

"He dislikes none, he covets nothing;-what can he do but what is good!"
M dislike Feel distaste for or hostility towards Bcovet Yearn to possess (something, especially something
belonging to another MThis is a line from Book of Poetry(#f, IF/E[Odes of Beil, HEHi[Xiong Zhil)
(Look at that sun and moon! iEf% H A Long, long do | think &5/ The way is distant 1.2 =i How can he
come to me B =HEAK  All ye princely men 5 # £ 7 Know ye not his virtuous conduct? <Z1{%4T He hates none;
he covets nothing A7~k What does he which is not good? {iffi~f&) My& zang=y&3 zang shan do good
Bk E If you dislike and covet, how can you do good?

zi lu zhongshensongzhl zi yuéshidao yé hé zu yi zang

TR KB Al 2 E R E e L e

Tsze-loo kept continually repeating these words of the ode, when the Master said, "Those
things are by no means sufficient to constitute perfect excellence."
Wi&& zhong shén Whole life  B{i 2 LAk How is it enough to keep on doing good? MThe Master said, “To go
beyond is as wrong as to fall short.” (SEEN TSIN XI 55 +—)

Zi yuésuihanranh ouzhlsong bd zhrthoudiao yé

O F FIRg A€ IR 1% 0 K F -2 1 B

The Master said, "When the year becomes cold, then we know how the pine and the
cypress are the last to lose their leaves."
W% % suihan  cold weather — hard period in one’s life/adversity B#241 song bé  pine and cypress
—evergreen tree  In a cold weather, leaves of broad-leafed trees will lose their green, however, leaves of
evergreen trees will not lose their green even if they are withering. B dido =7 dido be
withered/fallen/exhausted M A broad-leafed tree is just an ordinary person(/|* \) and a evergreen tree is a
superior person(&-F) and green is will(7&). Confucius who said that he knew the decrees of Heaven at fifty
lamented that Heaven was destroying him when he lost his disciple Yen Yuan. He could not be invited to be a

minister by any duke and further he lost Tsze-loo, however, he stood up to them.

Zi yuézhizhé bu huorénzhé bu %yongzhe bu #

OFHEE AR HE A

The Master said, "The wise are free from perplexities; the virtuous from anxiety; and the
bold from fear."
B When you experience adversity, you may lose yourself, being perplexed, anxious and holding fear. Confucius

was supposed to face up to those adversities in his later life reminding himself of these words.

Zi yué ké éﬁgongxuewel ké éﬁshldao ké éﬁshldaowel ké yu i g%‘ li weiké éﬁquan

O Hmrkd 34t £ SERCICIE: ‘%‘EEEAT,\_L‘T A7 R A &

The Master said, "There are some with whom we may study in common, but we shall find
them unable to go along with us to principles. Perhaps we may go on with them to principles,
but we shall find them unable to get established in those along with us. Or if we may get so
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established along with them, we shall find them unable to weigh occurring events along with

us "

MLyl and/with Bt gong together with/common/to share M shi  go/match ~ BSZ |i  stand/establish

W quan weigh — calculate — foresee/predict/forecast/  EConfucius who believed in getting along with
Heaven never thought that Heaven could destroyed him. Heaven is Heaven, and Confucius is Confucius. Delphoi’s

“ Know thyself” Confucius was supposed to get back to be himself.

tang di zhlhuaplan q| fan ér 34 bu ér si shlshlyuan ér

O i #tz # fim FLbe i & A8 202 w1

"How the flowers of the aspen-plum flutter and turn! Do I not think of you? But your house
is distant."
M flutter Move with a light irregular or trembling motion M.This was a popular song of the day which was
derived from /E#t.2 %%, a phrase of ‘He Bi Nong Yi’, ‘Odes Of Shao And The South’, ‘Lessons from the states’,
‘Book of Poetry’ This song changed the celebration of king’s daughter’s marriage into a love song for a woman

thousands of miles away.

% Book of Poetry, [H & Lessons from the states, 4F§ Odes Of Shao And The South, T #£% He Bi Nong Yi
i fe R FEHEZ 3 How great is that luxuriance, Those flowers of the sparrow-plum!

BARAEEE  FAE.2H  Are they not expressive of reverence and harmony, The carriages of the king's daughter?

fafl itz FEAIPEZ  How great is that luxuriance, The flowers like those of the peach-tree or the plum!
SEEZFR, B Z T (See) the grand-daughter of the tranquillizing king And the son of the reverent marquis!
HEOHE(T, MESHOHE  What are used in angling? Silk threads formed into lines.

P2 1. SFEZE:  The son of the reverent marquis, And the grand-daughter of the tranquillizing king!

zi yuewelzhl sl yé fu heyuanzhlyou

FHARZ B R = 2 f
The Master said, "It is the want of thought about it. How is it distant?"

W want A lack or deficiency of something B Confucius who loved the formal classics hated the songs of Ch’ing.

He thought it impossible to weigh occurring events along with those who loved that kind of popular songs.

BN+ FH (WEI LING KUNG XV)

BRI, FH. ITEZR, FRfols, RS %, SRR, MlrE, mz AN, BEE, m Ak

Yen Yuan asked how the government of a country should be administered. The Master said, "Follow the
seasons of Hea £. "Ride in the state carriage of Yin f%.  "Wear the ceremonial cap of Chow. &  "Let the

music be the Shaou # with its pantomimes. Banish the songs of Ch'ing &f, and keep far from specious talkers.

The songs of Ch'ing are licentious; specious talkers 1% are dangerous."
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